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дельных действий шамана оставалась не вполне яс-

ной, так как запись мистерии производилась им не 

слов шамана, а со слов кутуруксута. т.е. помощника 

[2]. В личной беседе cо мной Савей уточнил, что 

рассказы помощницы о его чудесах верны на пять-

десят процентов, а во время своего путешествия в 

космос, он встречается с духами, которые дают ему 

ответы на вопросы, интересующие просителей, а он 

сам ничего не знает. «Это всё духи», - обьяснял он 

мне. Согласно С.А.Токареву: «идеологическое 

осмысление шаманских камланий бывает двоякое: 

с одной стороны, считают, что духи вселяются в 

шамана, с другой – душа шамана летит в царство 

духов» [3, с.288]. Современные шаманы признают 

необходимость официальной медицины для лече-

ния определенных типов заболеваний, которые 

сами не могут лечить. Смысл действий шамана, как 

и ранее, состоит в поисках души. Человек может 

потерять свою душу, что выражается в виде депрес-

сии, беспокойства и т.д. Такое состояние может 

быть вызвано разными причинами, но какой бы ни 

была причина, шаман отправляется на поиски поте-

рянной души.  

Таким образом, собственные наблюдения ав-

тора за практикой современных шаманов показы-

вают, что шаманская практика пытается адаптиро-

ваться к современным условиям жизни. В настоя-

щее время шаман – это реально существующее 

явление и культурный феномен, связанный с воз-

рождением духовности народов, населяющих Яку-

тию. И, несмотря на борьбу с шаманами в советское 

время, к концу ХХ века шаманизм выжил и воспри-

нимается исследователями как серьезное явление 

традиционализма, а население относит места захо-

ронения шаманов к сакральным местам их обита-

ния. 
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Abstract 

This paper investigates the historical circumstances around the process of institutionalisation and organisa-

tional development of the independent reformational Orthodox denominations in the Donbas Region in the 1920s. 

Personnel rotations of bishops and the reasons for the slow development of the Orthodox denominations have been 

traced on the example of a separate industrial region. It has been proven that a significant factor in the defeat of 

church reforms was the low intellectual and disciplinary level of the Renovationist clergy of the Donetska Oblast. 

It is emphasised that as a result of the revolutionary approach to the widespread implementation of the programme 

of radical ideological transformations, the representatives of the Renovationist movement, organised within dif-

ferent denominations of the Ukrainian Autocephalous Orthodox Church and the Renovationist Ukrainian Ortho-

dox Autocephalous Synodal Church, have failed to resolve the key controversial issues of changing the church 

structure and in fact discredited the cause of the Orthodox reformation. The consequences of this event are present 

in the religious discourse of the ex-USSR countries to this day. The circumstances of the church division of Ukrain-

ian Orthodoxy in the interwar period are analysed on the example of a separate culturally heterogeneous industrial 

region on the Ukrainian-Russian border. The study suggests that further analysis of the historical experience of the 

oppositional reformational clergy in Donbas Region will offer new conceptual approaches to restoring the unity 

of Ukrainian Orthodoxy. 
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Historical events surrounding the establishment of 

the reformational Orthodox denominations in the Don-

bas are among the little-covered pages of religious his-

toriography of the interwar period. As a result of active 

repressive measures, multi-confessionalism in Ukraine, 
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caused by the unresolvedness of many pressing prob-

lems of internal church life, was forcibly eliminated. 

Church division was restored only under the conditions 

of the liberalisation of state religious policy in the late 

1980s. Ultimately, the relevance of studying the histor-

ical experience of the reformational Orthodox denomi-

nations, circumstances, and personalities of this process 

acquires exceptional significance in the context of de-

fining new conceptual approaches to the development 

of the Local Orthodox Church in the region of the Rus-

sian-Ukrainian border. 

The history of the development of the Renovation-

ist movement in Ukraine, and especially the problem of 

regulation of state-church relations in the country are 

presented in the works of a number of historians, reli-

gious scholars, including I. Vlasovsky [1], S. Zhilyuk 

[2], archpriest V. Lavrinov [3], priest I. Soloviev [4], 

O. Trygub [5], etc. The first fundamental attempt to 

study the history of the origin, activity, and liquidation 

of organised Orthodox denominations directly in the 

Donbas Region in the context of regulation of state-

church relations in the region is the dissertation of Lu-

gansk lawyer-theologian O. Forostyuk [6]. The author 

introduced a wide range of materials on key events, fig-

ures of bishops and clergy who played a key role in the 

religious history of the region, considering regional 

events against the general context of state anti-religious 

policy in the Ukrainian Socialist Soviet Republic 

(USSR). The available extensive factual materials sys-

tematised on the basis of currently inaccessible regional 

archives of Donetska and Luhanska Oblast, contain 

unique narrative testimonies of participants in religious 

movements in the region. However, the works of O. 

Forostyuk do not exhaust the completeness of the out-

lined task and have certain inaccuracies, the elimination 

of which requires the introduction of additional new 

sources into scientific circulation. 

Thus, the subject of this study is the history of in-

dependent Orthodox denominations in Eastern 

Ukraine. It involves the solution of the following tasks: 

firstly, to analyse the ideological basis for the first 

reformational movements among the Orthodox Church 

in the Donbas Region; secondly, to cover the process of 

institutionalisation of the local eparchial network of the 

Renovationist Synodal Church [7]; thirdly, to find out 

the reasons for the restriction of reforms and the emer-

gence of the Conciliar-Episcopal Church. The chrono-

logical boundaries of the study cover the period from 

the final establishment of Soviet power in the Donbas 

Region in 1919 to the time of a radical change in state 

religious policy in 1929. 

The purpose of the paper is to recreate a holistic 

picture of the institutionalisation of the eparchial net-

work of separate reformational Orthodox denomina-

tions in the Donbas territory in 1919-1928 based on a 

comprehensive analysis of historical sources and scien-

tific literature. 

The ideological design of the Renovationist move-

ment in Orthodoxy dates back to 1906, when in the 

wake of revolutionary events, the Pre-Conciliar Pres-

ence was created, a body whose purpose was to carry 

out preparatory work for the Local Council. The need 

for church reforms was obvious, but there were signif-

icant differences in their direction. According to the 

memoirs of Metropolitan of the Ukrainian Auto-

cephalous Orthodox Church (UAOC) V. Lypkivsky, a 

large conservative group of Presence members opposed 

the chief procurator's authority, but saw the revival of 

church life only in the restoration of patriarchate and 

reinforcement of hierarchical control over the bureau-

cracy. The progressive group considered the revival of 

the principles of conciliarity in life and government as 

the basis of church reform – the revival of the parish as 

a legal unit, the main link in church life [1]. The first 

experience of openly discussing internal church prob-

lems, possible reforms, and attempts to normalise par-

ish life in accordance with the challenges of the era at 

the All-Russian Council of 1917-1918 was unrealised. 

As a result, a separate layer of scholarly church oppo-

sition to revolutionary sentiments was formed. Moreo-

ver, in the Donbas Region during the Civil War, some 

priests supported the Bolsheviks with whom they 

hoped for social transformations, since many church-

men were persecuted by the White Guardsmen in 1919 

[8]. 

In Ukraine, the actual implementation of the Ren-

ovationist ideology was carried out within the frame-

work of the "Canons of the Ukrainian Orthodox 

Church" approved by the First All-Ukrainian Orthodox 

Church Council of the UAOC on October 14-30, 1921. 

According to A. Zinchenko, it had "the significance of 

the latest Ukrainian church reformation" [9; 10]. How-

ever, given the contradictory ordinations of the first hi-

erarchs of the UAOC, the broad support of the new de-

nomination, according to the important statement of I. 

Vlasovsky, was limited mainly to the Kyiv province 

[1]. Single UAOC communities arose in rural, mostly 

Ukrainian-speaking, areas of the Donets Governorate 

and belonged to the Kharkiv-Slobozhansk (Kharkiv-

Donbas) district council. According to official data, 8 

parishes of the Ukrainian Autocephalous Orthodox 

Church were active in the territory of Donets Gover-

norate at different times, which in general did not ex-

ceed 1.5% of the total number of Orthodox communi-

ties in the Donbas Region. 

In May 1922, a group of clergy, supporters of rad-

ical church reforms, accompanied by representatives of 

the Soviet secret services, visited and persuaded Patri-

arch Tikhon (Bellavin) to renounce ecclesiastical au-

thority. At that time, he was imprisoned on the territory 

of his residence as part of the trial of the Moscow 

clergy. By his resolution, he temporarily handed over 

the chancellery of the Synod to the said clergy until the 

arrival of the vicar. The decision to temporarily transfer 

the chancellery was presented by the Renovationists as 

a transfer of ecclesiastical authority to them, and on 

May 29, 1922, the Supreme Church Council of the Rus-

sian Orthodox Church (SCC) was established. 

The Kharkiv diocese became the ideological cen-

tre of the Renovationist movement focused on the Mos-

cow SSC in Ukraine. During 1905-1908 there was a 

powerful circle of progressive clergy, and on July 14-

16, 1922 at the provincial meetings of supporters of 

church renewal, it was decided to remove Archbishop 

Nathanael (Troitsky) from the leadership of the diocese 
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[11]. Since, after the ruling bishop, the vicar bishop of 

Starobelsk Pavlo (Kratirov) also took an anti-Renova-

tionist position, on August 16, 1922, by order of the 

All-Russian Central Administration, both hierarchs 

have been dismissed, and on August 22, the Renova-

tionist diocesan administration was formed in Kharkiv 

[12]. On December 5, 1922, the episcopal ordination of 

the Renovationist Bishop of Starobilsk Alexander 

(Migulin) took place in Moscow [3; 13]. At the end of 

December 1922, a parish congress of the Living Church 

Group was held in Bakhmut, and on February 27, 1923, 

the Living Church Committee was one of the first in the 

province to be established in Stanychno-Luhansk vo-

lost of Luhansk uyezd [6]. On April 12, 1923, the Do-

netsk Provincial Congress of the Living Church Group 

took place in Bakhmut, at which the Donetsk diocese 

was formed [14]. There is also information about the 

existence of the Taganrog vicariate of the Donetsk dio-

cese, which was headed by the former Bishop of Mari-

upol Andriy (Odintsov) recruited during the arrest [8; 

15]. In August 1923, the leadership of the Donetsk di-

ocesan administration made attempts to establish a vi-

carial Luhansk uyezd church administration. There is 

also information about the existence of the Renovation-

ist Mariupol vicariate of the Ekaterinoslav diocese [16; 

17; 18]. 

On February 14, 1923, at a meeting of the First 

All-Ukrainian Renovationist Congress in Kyiv, the All-

Ukrainian Supreme Ecclesiastical Council (ASEС) was 

established as a body of supreme ecclesiastical author-

ity within Ukraine, the Crimea, and Galicia. On Febru-

ary 16, 1923, the First All-Ukrainian Congress of the 

Living Church Group took place in Kyiv. On April 29, 

1923, the Renovationist All-Russian Council began in 

Moscow, which officially approved the introduction of 

a number of reforms of the church system. On October 

25-27, 1923, the Renovationist Council of Bishops took 

place in Kharkiv, at which the establishment of the 

Ukrainian Synodal Church was proclaimed and the res-

olutions of the All-Russian Council were ratified. The 

All-Ukrainian Supreme Ecclesiastical Council was re-

organised into the All-Ukrainian Synod, to which Arch-

bishop Andriy Bakhmutsky was elected [19]. During 

1923, 40 parishes of the Donetsk diocese were offi-

cially registered: 25 in Bakhmut and 15 in Luhansk par-

ishes. In the territory of Starobilsk parish, only 27 out 

of 150 parishes belonged to the jurisdiction of the Ren-

ovationist Church. Notably, on the territory of the Do-

netsk diocese the parishes of the Starobilsk uyezd be-

longed to the Kharkiv diocese, the Mariupol – to the 

Ekaterinoslav diocese, and the Taganrog and Shakh-

tinsk – to the Rostov diocese. According to S. Zhilyuk, 

as of January 1924, 190 Renovationist parishes were 

registered in the Donets Governorate [2]. 

However, as a result of active measures of the con-

servative church opposition in the first half of 1924, the 

Renovationist Church in Ukraine suffered a significant 

organisational crisis, losing more than 1,000 parishes 

[2]. According to official data, as of September 1, 1924, 

only 17 communities were registered in the Bakhmut 

parish, 11 in Shakhtinsk, 2 in Luhansk, 19 in Taganrog, 

and 6 in Stalino. In 1925, the Synodal Church lost 13 

cathedras, founding only 7 new ones. As of January 1, 

1925, the total number of Renovationist communities 

in the Donetsk province decreased to 85, in particular 

in the Bakhmut parish – 17, Shakhtinsk – 11, Lugansk 

– 12, Taganrog – 29, Stalino – 16. Notably, in the Do-

nets Governorate the Starobilsk parishes belonged to 

the Kharkiv diocese, Mariupol – to the Ekaterinoslav 

diocese, Taganrog and Shakhtinsk – to the Rostov dio-

cese. In the spring of 1925, the Luhansk vicariate was 

formed as a part of the Donetsk diocese [3]. 

On May 14, 1925, a session of the All-Ukrainian 

Council opened in Kharkiv, at which a resolution on the 

autocephaly of the Ukrainian Church and the rooting of 

worship services was adopted. Among the decisions of 

the Council was also the prohibition of second marriage 

for the clergy [18]. Thus, Ukrainian reformers were 

able to minimise excessive reform tendencies in their 

practice. The intensification of church-institutional pro-

cesses at this time was also facilitated by the new ad-

ministrative reform of the USSR, as a result of which 

the provincial division of the republic was replaced by 

districts. Due to the urgent need for effective local gov-

ernance, there was a need to bring the number of Ren-

ovationist dioceses to a new administrative division of 

the USSR. As a result, 36 dioceses were formed within 

the respective boundaries of territorial districts [14]. As 

of July 1, 1925, 28 parishes belonged to the Synodal 

Church in the Bakhmut district, 12 to Luhansk, 29 to 

Mariupol, and 16 to Stalino. In the spring of 1926, the 

Stalino diocese of the Synodal Church was the last to 

be established in the Donbas Region. On May 9, 1926, 

the episcopal ordination of bishop of Stalino Macarius 

(Bystrov) took place, and on May 12-13, the hierarch 

was approved at the diocesan congress in Dmitrievsk 

[3]. 

Given the significant organisational crisis in the 

Renovationist movement, a course was taken to mini-

mise reforms. However, its position has not improved, 

and the Soviet secret services sought mechanisms to 

control the activities of other Orthodox denominations. 

On June 4-5, 1925, in the Poltava region, with the par-

ticipation of 5 hierarchs, the Lubny Council was held, 

at which the Conciliar-Episcopal Church was formed – 

a canonical alternative to the Autocephalous and Syn-

odal Churches. In the Donbas Region, diocesan admin-

istrations of the Ukrainian Conciliar-Episcopal Church 

(UCEC) emerged in Artemivsk, Stalino, and Luhansk, 

headed by Bishop Augustyn (Verbytsky) with the title 

of Luhansk and Sumy. In 1927, with the relocation of 

Archbishop Ioanikiy (Sokolovsky), the jurisdiction of 

the elevated Archbishop Augustine of Luhansk, ex-

tended to all parishes of the UCEC in the Donbas Re-

gion [5]. 

Finally, as of January 1, 1928, within the territory 

of the 5th district of the former Donets Governorate, 

there were 3 UAOC communities that belonged to the 

Kharkiv-Slobozhansk (Kharkiv-Donbas) district coun-

cil, the Donetsk-Luhansk diocese of the UCEC (39 

communities) and a network of Ukrainian Synodal 

Church consisting of: Starobilsk (59 communities), 

Mariupol (42 communities), Luhansk (28 communi-

ties), Artemivsk (19 communities), and Stalino (18 

communities) dioceses. A total of 207 parishes of Ren-

ovationist denominations (UAOC, Ukrainian Synodal 
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Church (USC) and USEC) were registered in the re-

gion, which was only 36.8% of the total number of Or-

thodox communities. 

Thus, the historical analysis of the establishment 

of the Donetsk diocese of the Synodal Church proves 

that the process of implementing radical church re-

forms did not find widespread public support among 

the Donbas population. At the same time, other activi-

ties of the clergy of the reformational Orthodox denom-

inations contributed to the reinforcement of religious 

consciousness and the emergence of a new understand-

ing of deideologised principles of Orthodoxy based on 

autocephaly, conciliarity, and Ukrainisation as logical 

laws of spiritual life. As a result of a failed attempt at a 

radical approach to church reform, members of the 

Renovationist Movement de facto compromised the 

idea of Orthodox reformation, the effects of which are 

still present in the religious discourse of ex-USSR 

countries. Further study of this topic will clarify of a 

number of ethno-cultural, political, linguistic, and ca-

nonical issues regarding the Synodal Church in the 

Donbas Region, which will expand the understanding 

of the religious worldview of the local population and 

propose new conceptual approaches to overcoming 

church division. 
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