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Abstract 

The articles analyses helping philosophy in the context of paradigmatic philanthropy. The authors describe 

paradigm of philanthropy in the helping philosophy. 
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The paradigm of philanthropic assistance was de-

veloped in Ancient Greece from the early stages of its 

design in the 7th-6th centuries BC and was declining by 

the 3rd century AD. The concept of "philanthropy" de-

veloped along with the social and individual practice of 

support. A person in need of help for a long historical 

time can be observed how the semantic meaning of the 

term changed in the context of helping practice. The 

concept of "philanthropy", as studies show, had a rather 

complex connotation, which was reflected in its "entry" 

into scientific circulation as a social term in the cogni-

tive European and world space. 

 According to the research of the American cul-

tural scientist, J. McCully, the word "philanthropy" ap-

pears in the 60th stanza of the tragedy "Prometheus" by 

the Greek playwright Aeschylus in 443-444 AD, but in-

itially it appears as an adjective, philanthrōpos. 

As a noun "philanthropy", philanthrōpia, "kind-

ness, humanity, benevolence, love for humanity" ap-

pears in the early work of the philosopher Plato in "Eft-

ifron" almost a century later, as researchers believe be-

tween 399 and 388/387 BC However the use and 

understanding of this term, in its modern meaning, sci-

entists nevertheless associate with the work of Aristotle 

"Nicomachean Ethics", which comes out approxi-

mately in 334-322 BC. 

In Europe, this term appears in the late Middle 

Ages - the beginning of the Enlightenment, which de-

pended on the development of humanitarian scientific 

knowledge of a particular country. So in the English 

scientific literature, this term will be recorded from 

1620, and in the French, only in the 18th century. In the 

dictionary of the French Academy of 1762, the term 

"philanthropist" was recorded - "a person who, thanks 

to his natural character and kindness, is inclined to love 

every person." 

However, one of the "first appearances" of this 

term, according to the publicist P. Vallely, was rec-

orded in 1578, when Stephen of Paris published Plato's 

work "Eftifron" in Latin and parallel to the Greek lan-

guage, which made it possible to further introduce this 

term into the European scientific lexicon. 

Considering the philanthropic paradigm of aid 

within the framework of archaic traditions as the basis 

for the development of subsequent paradigms and plat-

forms of support, I would like to note that philanthropy, 

as a specific type of relationship between man and so-

ciety, was formed on the basis of a new historical social 

experience, in new "post-clan" social historical socio-

economic and socio-political conditions, and its seman-

tic changes over time will also change. 

The modern concept of philanthropy is considered 

both from the traditional positions and from the posi-

tions of a philosophical social historical justification. 

The concept of philanthropy is based on two 

words "philéo" - I love and "ánthropos - man". Consid-

ering this term from the standpoint of philosophical 

knowledge, the Russian philosopher A. Mozheiko iden-

tifies various connotations of "philéo", these are "love-

affection, love-sympathy, love-friendliness", which ex-

press a certain attitude of the subject, on the basis of 

"conscious personal choice", that "Offers similarity and 

correspondence to each other, associated persons." 

From the standpoint of socio-historical analysis, 

E. Benveniste in the semantics of the ancient Greek 

"philein" of friendship, defines the meanings denoting 

the relationship of the subject "with members of his 

group", thereby emphasizing the meaningful character-

istics of intergroup interaction. It is this factor of "mu-

tual friendship" that the American researcher R. Parker 

emphasizes, while comprehending the peculiarities of 

the use of the concept of "philanthropy" by analyzing 

the ancient Greek texts. 

This synchronic-diachronic approach, from the 

standpoint of the interpretation of antiquity and its 

modern reading, determines the understanding of "phi-

lanthropy" as a historical phenomenon in the context of 

further historical transformations. 

Thus, given the use of this term in ancient times 

and its understanding in modern research, it is possible 

to give a comprehensive definition of philanthropy in 

relation to our problem, support to a person in need of 

help. 
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Philanthropy is a manifestation of social relations 

among equal subjects who have a public focus on the 

"social organism", which is "humanity", as an ensem-

ble, of "sovereign social subjects", as a measure of all 

the intentions and efforts of equal social interaction, 

which determines the essential characteristics of assis-

tance man-in-the-environment. 

However, the understanding of "humanity" as a 

certain community in the aspects of support problems 

still has specific historical forms of organization of the 

free population, which can be observed both in Ancient 

Sparta and in Athens, where a philanthropic model of 

assistance in a difficult life situation to a person is born 

and formed in need of help. 

Of course, it must be said that this paradigm of aid 

was not homogeneous either in the ideology of aid, 

which was transformed both in Sparta and Athens over 

the course of historical time, or in the forms of practice, 

or in the institutions of support that have changed over 

the thousand-year history of ancient Greek philan-

thropy. 

 However, there are general tendencies in relation 

to the processes of philanthropic assistance imple-

mented in such a long historical period, which allow 

combining various support practices for a person in 

need of assistance within the framework of unifying 

civilizational approaches. 

First, the philanthropic model of assistance and 

support to the Man in Need was aimed at limited seg-

ments of the population who were in a privileged posi-

tion in relation to other social groups. In Sparta, these 

were the "Spartiats", of whom, for example, during the 

reign of Lycurgus, according to the French historian A. 

Wallon, there were 32 thousand people, whose interests 

were served by about 220 thousand helots (state 

slaves), and 120 thousand pariecs (free population sub-

ordinated to the Spartans). 

In Attica, the population, according to the Ency-

clopedia Britannica, at the time of the census 317-307 

BC. was about 500 thousand people, while free towns-

people with wives and children accounted for 12% of 

the population. Given the fact that women and children 

did not have a legal status, neither in Sparta, nor in At-

tica, nor in Athens, the "philanthropy" extended in both 

cases only to the free, civilian male population from the 

age of 18. 

In this respect, the person in need of help was, first 

of all, a free citizen who was given preferences of as-

sistance from the authorities. With the loss of citizen-

ship, with a decrease in social status, help and support 

no longer extended to this subject, despite his birth as a 

free person and belonging to the policy. 

So, a Spartan who could not pay the tax on sys-

sithia, joint friendly dinners, was excluded from society 

with a downgrade of status, transferred to the category 

of hypomeyons, ceased to be a citizen, and, therefore, 

was deprived of privileges in receiving assistance from 

the state. 

In Athens, the loss of citizenship was also associ-

ated with poverty, when a citizen could not redeem his 

mortgages, which led him to slavery, for debts. There-

fore, it is no coincidence that one of the first reforms of 

Solon was sisakhfia, the abolition of debt slavery. How-

ever, in addition to economic factors, there were social 

factors, they included the ignorance of community / 

public holidays dedicated to the gods, in this case a per-

son lost civil rights, and subsequently all preferences. 

Deprivation of civil rights on the basis of ignoring the 

holidays had not only sacred, but also political reasons. 

With the development of ancient Greek society, 

one can observe how the government takes control of 

the organization of religious holidays, expanding them 

with dramatic performances. It can be observed that 

they carried additional functions in addition to the tra-

ditional, sacred ones - the functions of state "propa-

ganda", when ideologemes of the ruling power are not 

only verbalized, but also manifested as a "public picture 

of the world". 

It is perhaps no coincidence that one of the "first 

theatrical performances" of Aeschylus, who lived dur-

ing the reign of Pericles, a reformer in the field of social 

support for free citizens, is dedicated to the "philan-

thropy" of Prometheus, where, as we have shown 

above, this word was recorded. 

Perhaps this was one of the first examples of "state 

propaganda" of the ongoing social policy and its deliv-

ery to the mass consciousness. Theatrical performances 

gathered huge masses of people and went on for several 

days. So, according to the testimony of ancient histori-

ans, theatrical performances during the Dionysian hol-

idays attracted more than 15 thousand spectators, they 

were held every day from morning to evening, while 

each viewer received a "day's earnings" for 2-3 obols 

daily for watching the performance. Almost the entire 

free population of Athens was attracted to view this per-

formance, for example, according to the research of A. 

Wallon, in accordance with the census of Demetrius 

from Phaler in Athens 320 BC. NS. 20 thousand citi-

zens were registered, excluding children, so theoreti-

cally the entire free population of the city could attend 

the performances. 

The manifestation of "love for humanity" by Pro-

metheus in the play, in real everyday life could have 

been not only "propaganda", but also "material proof" 

of the government's concern for citizens, not only by 

the very fact of staging the tragedy, but also by finan-

cial support that allowed them "bread your daily life ”to 

earn not by work, but by entertainment. Therefore, the 

ignorance of these holidays by members of society was 

a clear disrespect and lack of loyalty to the authorities, 

to the public majority, and disregard for the costs that 

were allocated for the celebration and payment of ben-

efits, which inevitably entailed deprivation of the status 

of a citizen. 

Secondly, the philanthropic model of helping the 

privileged male population was aimed at seeking, either 

to achieve or preserve civil equality in a situation of 

constant economic stratification of society. In this re-

gard, it was possible to observe how in a society of civil 

distribution, power was looking for ways to both social 

and economic preservation of a small free social com-

munity. The most common during this period was the 

"economic model" of maintaining equality, which was 

used by the authorities. This model is based on the use 

of the surplus value of those social groups that took an 
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active part in labor activity, but they were not subject 

to benefits, preferences from the state, since they were 

not equal members of society, since they were not po-

litical and legal entities. So in the Spartan state, such 

"social security groups" of free citizens were helots, 

who provided natural products to the Sparta so that he 

could pay the necessary tax and be equal among equals, 

take part in all social events. The annual tax paid by the 

Spartiat, thanks to the labor of the helots, in the era of 

Lycurgus, according to research by A. Wallon, was 82 

medimna of grain (4,265 liters) per year. In Athens, 

there was a more "ramified" system of maintaining civil 

equality. On the one hand, the interests of a free citizen 

were served by slaves, but not state ones, but private 

ones, the number of which determined the volume of 

investments in his welfare. 

On the other hand, these functions were performed 

by meteks, "neighbors in housing", migrants from other 

cities who were engaged in handicrafts, trade, but were 

not included in the category of free people of the policy, 

while paying all state taxes, of which, among other 

things, social payments to citizens of the policy in need 

of assistance, but this right did not extend to the metecs 

themselves. This model, the use of the resources of so-

cial groups not included in the circle of privileged citi-

zens, was expanded in his political practice by Pericles. 

During his reign, the cumulative tax on cities under the 

naval protection of Athens was spent not only on the 

military needs of the union, but also on "social pro-

grams" for the free citizens of Athens, which led to the 

dissatisfaction of the allies, as noted by ancient histori-

ans. 

The most common form both in Sparta, at a later 

time, and in Athens - were liturgies, a tax on wealthy 

citizens who had to either carry out subsidies, as is ob-

served in Sparta, or take the costs entirely on them-

selves, as was the case in Athens for various social pro-

grams for free citizens, and not always in difficult life 

situations. However, the main thing in all these ap-

proaches was the search for equality between members 

of a free community and prevention of social stratifica-

tion, in a situation of development of economic rela-

tions, leading to the intensification of processes of so-

cial exclusion, which in turn led to the disintegration of 

the society of civil distribution, which the authorities 

among free citizens. 

Third, in this model of assistance, a three-part 

model of support and support for a person in need of 

assistance has developed: assistance from the state, 

through targeted funding of institutions, programs and 

targeted payments; assistance from the wealthy strata 

of the population, the aristocracy, in the form of taxes 

on them, liturgy, and self-organization of mutual assis-

tance among various social groups, based on equality 

of use.  
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